PGSO B
ATREHE R A

— UERLNFEEEPEN FO

W B M

D AR B EMRAK. EERHMFHZHZENTOLE ANEETR
. WEWEATRALE AR, £ TWmEFTLLamAy EF e, B LTHLFELRN
HEy “EXME HFART 7 MEEHER ARELEHREH I AT EL L #THHE M
Eh. ARERELEX HMEFEAE BAZ(EE) 2 c#” S5 HEL) 2 B WEKRE (X£)
Z R HCHEEE) z CE AT WEBA, RANTUERMSPE “Z X Wk EREEAE
18,

: X BEL TESE TRAMRE4

EEmEM FEARAFXFRHEZ (X 100872).

“FFE” (Scriptural Reasoning) Y5 H 1990 SFEAHBH K] “ SCAAFE”  (Textual Reasoning).
e — BN K %34 FAM F (Hermann Cohen). T ° 4ifd (Martin Buber). #4E gl
(Emmanuel Levinas) 28 A1) B, 5 I ESSCAORN EUET AL 1 A P B S0 BF ) (32480 Ak
RAH) CHEARGED, ook XAE e 3 22201 Gl 22480,

4k 1991 E 67 CSCABHL TN Journal of Textual Reasoning XV ULJE, %45 - B 55
(Peter Ochs) S5 N X T 1995 4 L “ &3 HAFEL” %2> (The Scriptural Reasoning Society ),
2001 S FFUG AR €L CHHE 24T (Journal of Scriptural Reasoning). AhATTiZHT 8 H — R4
FEARCHR, tetn (XL 5 2L AR WY (Comparative Biblical and Quranic N arratives ).
(il 2225 XL BIE MR (Biblical Verses Cited in the Quran and in their Biblical
Context) %0 Wi NS F (ZSCHARMEEMY 32, A AXF “RZH L 45 %" (akind
of depth-historiography) REA T “HFHIARE L7, 5 «RIARMIERFE L BRI,
HHEPRZZ < AH B )P R I #EEY”  (to transform polar opposites into dialogical
pairs).®

*ORSCNBE BN 2R E AT I < 2 AR NSO S SO B SRR AR B B AR
R (TiH FF 54 2006ZDXM730002).

@  hitp 7 etext. lib. virginia. edu”journals’tr’, Z%¥) % 1996 & SR 22 ¥, 1996 FELLJ5 E4 N Journal

for Textual Reasoning.

http 7 ww w. scripturalreasoning. org. uk” .

Peter Ochs The Rules of Scriptural Reasoning ~ Journal of Scrip tural Reasoning, vol. 2, no. 1(May

2002), http ¥/ etext. virginia. edu” journalg” ssr”.
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JUF SR, SR8 < B LI H”  (Cambridge Inter-Faith Program) #3)) 1
—HEAHSC R, bt (L MAESD  (2005). CEBEHAEE) (2007). LRG0 1) £ 50 AFED
(2009) 2. D 5 BMERE R YR KT - AR CRBECE B 5 8 & (BEMNEE. ik
N FEEGEMAB I R A 2 SCHEE), o sinT AT Y 0B REARMME G R, EE
e B PTA NHOTH) . SR8 ERNES), AR M B 5 A2 SRR 2458 L (hobody ex-
clusively owns the final meaning of the scripture), W HA AR LUK SR BB SO/ I A (1) fig
B (without authoritative overviews or native speakers); MIM “ZSCHFE” 125 S 0A SR TE L
T oxtiE” mEHE s Er, BIRFRIA AU 235 BT AR ANE I (the presence of the simi-
lar perfectness might be variously identified), @ MR R — V) KB B IREBM « FHEH
55" (Pre-assurance).,®

MU ELOGIE . M EE G XA FR LG il 8 & R A5 AT R, X EA
BEHRZI B RIAE . ARG GAE A B ARy 2 e i B R, XTS5
ATRE N R, (HR BIR SRR A A M, URREE F U ARG TiRR
A RIGAHICE, Pl “ SRR sV i A 2 . BRIREL “ M A AN DA A 1S AL
SR - VAR GUROT”, V8 2B “E SRR 275 AT RE X AT RO AT RE 23X — ) AN
ORVETT T R, WRIRATTE S ANRE [l 1,

Fesz, e S PEIT BSCAGER A AR R b, R R RARI “ &2 CaFE” RO JTAA.
WIFE vEll o B8 Max Muller) 4iT i €77 219, © ROV KE ST iFA, h
17 R E e S B8 O I B R A7, AR R I A F AR F
Kor#EE, M “HFH —st—JCAT A" (He who knows one knows none) J{CAARE & J11TI1)
B E.Q HA N R, B <R SORR.

HE AR AR DU T AR B B AN S, FIREARILAE “PU2 R 5 < thegspide” foAHA:
HZ). WALk (Robert Morrison) 7EEHVRE R (E2) MIFER, WEEL (274D (The
Three-Character Classic). K KD (The Great Science) %%; %% (Joachim Bouvet) X €& 5
IS BALBE (Richard Wilhelm) Xf “FELR” FIRA KM, FIAFWIL. BERC 2218 8,
TR R E S M B 557 TR S AT B S s < @0 RN, T
FRMHE FELAP I« 2157 B9 il R 24, AT B8ORS OTAE B AR TR 30 4, AR
KREFAUE P FZAZ 21 FEEEHES (James Legge). b “PLRIEE” MBS R M K sk B 78 A
S RGP I L, O hb 2 ECRRE” SRR B B

@  Edward Kessles, Bound by the Bible: Jews, Christians, and the Sacrifice of Isaac, Cambridge : Cam-
bridge University Press, 2005 ; David Ford, Christian Wisdom : Desiring God and Learning in Love,
Cambridge : Cambridge University Press 2007 5 Phillip J. Donnelly, Milton's Scriptural Reasoning, Cam-
bridge : Cambridge University Press 2009.

@  David Ford, An InterFaith Wisdom : Scriptural Reasoning betw een Jews, Christians and Muslims = see

the 8" chapter of his Christian Wisdom : Desiring God and Learning in Love.

Jacques Derrida, Actsof Religion, New York: Routledge, 2002, p.44.

The Sacred Books of the East, translated by various Oriental scholars and edited by F. Max Muller, Ox-

ford : Oxford University Press, 1891.

© ZRZwl - 28, CGEEESW), BOUEER B B ARSMRAL 1989 4, % 1170
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—. HEESHEIER S C DR

FRUHE 5 OB RS 3 ) LT o 7 T R R E AR M, Al T 1861 — 1872 4 [A]1E 7 HE Fitisk
HIR A R EZ D (The Chinese Classics), %5 1 58 GEIEN. €5 5 (HEN $£2 EN
CHETD B3EN DY, 45 R GFE), H5 6 RO M AAEE). REEEE, #H
S SO BT gy (R #R4HER, &f (L. (H2). GLidh. (Ema) A
CRE7ieded; otz arfhdeE e 7 CEEEN 45U 1897 4 Lt al 4 ik 1E & FH#iE () 1
bz, O fEok BUHE R 23R T4 b AT, WA MCSOREE T A A R S, <k
Ml 3t R R AT S R . ©

YEN—21e BUE % (London Missionary Society) JRAEH EAIE 2+, BHES A4 ELL
Ber 2 DR 22 4E SR E 2 [E 2 e o R A S X R R, < EEER I, sRab 20 TR
I (28 TR - S ME T N ZE LU B CRRIR - XHE R E AR T 2 D8 1A T 4
FEME AL HH I A RE 78 43 B A AT TR B AR HE (9 TAE. D120k E O 2 b i 3k 8 2 i)
B, WO, AL R AR EERE T E A LR h R O st R b B
M CET - A Y MR ChESI)Y SEEARMEIL. “ALISCHER, AUEEFE DE
Wik, BNEZ.” AMARYUMMTAZ “&” Wik AN “&E” 9 XERLF I « & AR
BN R ZAL.

TN, FRHE A0 A AR ED T E R AR [ &, bl B A < DA
HA7, Rl RESIHAREER <817, REFERKERLIN MIEE5FKESS,
CGEeiED . CR2E) f1 K MSEKIE 136 T, CGEMEEY S SWAE 44 00, 28105 BLFE
PHE &0 AN AR S B R B R R AT M, Liext A EEM0AES &, KA

SYHA BB SLI R GG ITRT HE. T REMIR R 1 T IR s BEHE R B B O PR 2 TA] ) B AR R R
BT RN R,
FE SIS U RN E R SRS, RSN NS, BHRIFEEED

Gl e GiRiEd M CEL) #AFTW RN “ &,
CGetl - By M GetE - BRA) PAEMWA P A 20T N7, BHER 899 3055

A: not to do to others as you would not wish done to yourself@ PL & What you do not want

@ Lindsay Ride, Biographical Note for the third edition, see James Legga The Chinese Classicss with a
Translation, Critical and E xegetical Notes, Prolegomena, and Copious Indexes, Taibei: SMC Publish-
ing Inc., 2001, p. 19.

@  Here Restin God/James Legge Missionary to China”and First Professor of Chinese in the University of
Oxford” Born 20" Dec. 1815 Died 29" Nov. 1897 see Lindsay Ride, Biographical Note for the third edi-
tion, James Legge, TheChinese Classics, with a Translation, Critical and E xegetical Notes, Prolegome-
na, and Copious Indexes, p.9.

@ Lindsay Ride, Biographical Note for the third edition, see James Legga The Chinese Classicss with a
Translation, Critical and Exegetical Notes, Prolegomena, and Copious Indexes, p.10.

@  James Legge, The Chinese Classics, with a Translation, Critical and Exegetical Notes, Prolegomena,
and Copious Indexes, p.251.
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done to yourself, do not do to others, O KMATER. Wil —4b « DA, 2T N £ILT
XA R, e RN A g, CULSOEY A OCRL S 2l (ERERE
B A PEAE perfect virtue, LA reciprocity SKREIE “ A7, X&E/DH WA ESFE.

i EEBANMESRSF, the perfect Z /Dy AL AR 2 &, i CGBregy - 5
MEZ AT “EFWmERBR” KA 13. 100 —4A), “WFREEE” EHBITIRER (New Re-
vised Standard Version) HE[lE the perfect, 7EFARIELIEA (Today's English Version) Fll
& what is perfect, FHA 1 A2 4858 B In 1 HRBR AL B 25 B e A N BH e (GE il
2N 38 E, “IRMME(” HAH perfect virtue, 11 & H ELECH WL benevolence;® Xl 1,
fibA perfect virtue F1FE (IBIE < B 00 “Ph 512" 2“4, WREIER EREEEE “ Al
& TN 28 A, RSz T CEE) hEBBRIE BT AT (1) “ S

B, WmR 477 2442 benevolence 1M A perfect virtue, 54 MR FEBEHIIME,  [FFE
FIRME < SR AR, 20T N7 /)« 27, A FUNPTREIE T 1, 10 R 120 U P K 32 HY
“BH (Grace). HE GRil - TRAD 1 <A fWfw2E & Forpden. “f—5 & 51T
ZFEF 7 LR “A&EATZT B M7, XANMTRERE RIL R T < B o R R
Bl A PR T reciprocity — A, EHIAHE WL forgiveness B pardon. Reciprocity T &H
f « BEEA B CMERE 28 WA P RUEANBAE B2 J75F  (St. Francis) &4 BT
FESC: “UhTAREIREL TERFRERETE 1.7 Gt is in giving that we receive, it is in pardoning that
we are pardoned) HUt, “427 5 “A A RefERVE HWE S e DAUE B2,

BRSSO, 2T N —RG3CH AR, w7 i, G
R PR RIRES 2 B EME” 1 (Golden Rule in negative form), X&) “ &3 NE “H
SEMERI” (Golden Rule in positive form). ol (5 AKAEEY 7. 12 F1 (B4R &» 6. 31 #2EH
OB NEFERIRIT, AT EEARN. RE GREY B “afonimsL A, Sk
BN CCRtl - ) ZRME ERIE, EARTEE AW Mo sk B, 5 RA i
FHELITEW T (RIAIO). CRFETEN. (B DAY RHERMIMA, A8RE <& mE et
FIEARRIMELE T RBECR A, B < WIRA R, WERBESMMER w2 %O
HHE BRIV G/ KRR IAA H AR AR 2 5 FL 00 EE 0 2 dn e A LT 2K
T URER LB SN AR TP N, M VFRTDAE, XLl b () 2 S IR Rl A3 3 A7) 38 v v 5%
JIF AR,

[ AT T2 R, BRARS AT b [H 22 DL R AR s A R 2w, i Gt -
BRM W “HHEEK —h), BMRSTHR T RAMN GRBEEED). < AMBE mHIEEE
R, R G. MOET A, MABFAUE 75, mMALERHEZER” HEMS L
AU CRXRWAERTIK T, BEIFAR TREM. b AR R AR BUE AR %X 5 B4k

@  James Legge, The Chinese Classics, with a Translation, Critical and Exegetical Notes, Prolegomena,
and Copious Indexes, p.301.

@  James Legge, The Sacred Books of China, the Texts of Taoism, Oxford: Oxford University Press, 1891;
New York : Dover Publications Inc. 1962, p.80.

@ George Brockwell King, The Negative Golden Rule,” The Journal of Religion, vol. 8 mno. 2 (Apr.
1928), p. 277.
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. @

ET CGRTE - TE) K BlcR, PR LR T — AN LT, B AE
$5F, HAUEE, Mrike.” JLTHE: “BRZEEZERTR XNTR, TRXE. BAEHLD
2.7 BMES SRR X —BOlh, R R BT b SRR R R O AN R 40 U IE B Xt 2
CH, XA AL E T C. B 7 RE A, HEEE 1S LT A A X ] R
W5 IR R ANSE 4y, 7@

HAMER CDUEEE”, e GRil - i) « DUERAS” B3 “ DLERA” A E 2]
TR A, HhEfES AT A T GEMEZDY 5 GRiEd KAFEGE mHERE L
[ Rt iz ] R (R R

Gt - B 1« DR RN—A “RIaE” SlHm: “BiE. DUEHRE, a7 7
Fl. (TRAREE 2 DLE AR, DAEEARAE.” HUMES i se @i 7 X BOCF: Someone said,  What do
you say concerning the principle that injury should be recompensed with kindness ? The M aster
said, With what will you recompense kindness "Recompense injury with justice, and recompense
kindness with kindness.” fEREZ )5, BEAESL 150 <A AEHCE, ML IEXERE” 2@
(Good is not to be returned for evil ; evil to be met simply with justice), F7TVE4RHITR.©
MESAE X FOR « MRS BN “ LR (Good is returned for evil). 4 “DLEIRAR” B
Ay “ DLIESCHGE”  (Evil is returned with justice), &1 3f AH A Hi% 3 H1) Recompense injury
with kindness Fl Recompense injury with justice, MTIE CIS1E © B WD X — il 5 REEH
(2D 1T Ui HIERT .

Fook, R B KHZD 4, BT “DLEME” 8 < LUE OB 1SR B 5%
L), betn “DARRIGHR . DUFIEF . DLFE T DUBNEH. DUSEME. DL, DUATIEHT”,
78 QIR BAed . CRIARIDD . Cdmich) oA RA (21 24 Fl24: 20, H 19: 2D).
WA PG “ 2SO A PomBa) SCk, XA ae R BRI R IR R IE, Bl G 220
5. 45 WAHJLVPRFER U < Clardldrn, DUIRIRHR, ClSdR&, DUHESRHE, DUFIRA, DAOHK
Ui (AR AT, B (L) MEHEARFER < WiE " HEEFEK “BFRIHK
N CK5: 44), XAREE “UIHMRE MERRKT R, G812, £ “UHRE b2
“LMERAS”, 2 “DAIRIEHR” 382 “ZARMION”, 32 0N ) B e 4.

BRI S 2 AE T < B IR, ARSI, CDMERRZu L T2 T
fBzh 5% 63 &, ULACLKIFER E T RER A A 5O LARTr 205, e Bl %, SRAE T4L
T BB AKX —E AT LA AL TR B A SR AR e, R A kT, H
FeAb s B3RS T Glid - R0 R R 52 THRME e T, B <7
Fl, DAEAs.” (Lid - &0 BHRBIE R .

T8, “CARIRE NRAPTY; ARRE, WRAME, 8. LT A LER

James Legge, The Chinese Classics, with a Translation, Critical and Exegetical Notes, P rolegomena,

and Copious Indexes, p.305.
James Legge, The Chinese Classics, with a Translation, Critical and E xegetical Notes, P rolegomena,

and Copious Indexes, p.270.

James Legge, The Chinese Classics, with a Translation, Critical and Exegetical Notes, P rolegomena,

and Cop ious Indexess p.288.
See Biblical Verses Cited in the Quran and in their Biblical Context, p. 1.
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S KT8, CRIFB RRFAT. BIER, LUAHWZE.” T8, “UUERE, N EL

ZA= Ay VAR IRAE MR R,

— CDABEARAE, R E A B Eeh, DLARRAR, BEMEA A TS B b (R E)
Yl —VVEGAH B R, — VIR A # AR m Cr - RED 3. REA B
MZe T, ERARAGEITRITT. DHERERA R ESZ N, DEBRENRZRZN.” ZBOC
Forl DMEMRE” 5 DR X CDAUBIRE” 5 CDURIRE” xf28 iR« DUEER
& X aea gdil. A < PERAR” R g CHRES7; WIR VBRI R A A
Pfcsl, « AZBARAE” WISAE %% 7.

HFER AR TR R A RS, BRIt sk 7R R B 2T (N7 R < IE
WA M “NE CEER” (He who returns good for evil is a man who is careful of his person. i.
e. will try to avert danger from himself by such a course); {H2RESRUIIL, XEAfED (fLid °
RO B “UERLE 2« 52T MR W7

AR A BEHER B S SC, FRAT & A UM ALL T SR < AR AR, W wE & 24T ()7 R
“WfRBEA”  (which is explained --) “J9E ClER”. ABEE G5 K M BAR) K045 3ED. 4%
M CDUP 3D a2 W DUEERAR, i i, HPTIEM 4 R RGE 4T
R BL 8 BN, a0 R A B SR R R AR, T SO BRI SAMT T
LR T RN A AT KR FIfd ) 527 5, ARMEARIT A, B o Svr. B & 2 B
Bh 0945 389D UE LT < DUBEARAR” o “E 0 KR KR, TAE— MR b xR« B
kA o s Al AHIREN A AR IFERE LA E A < DURIEIR” 5 <2 4R
HIEN” Z TR R e 2

“CAELIRAS” WS AL FEAE S BRIK TR, sk & GBI MMR A LA 24t
BE A ANEE TR, WISORSEAEW., WEZE, WA, mEmsaticE. W
WA Dy o, MW TETs. FETE . BT <\ 5 557 S A fg < BT,
CGOIE R BEATE XWVFIEME S U 7 i L - R0 EdR, RS Rk 2
[ 3 i

FE LSRR SO AT P30, B Sfh AE B R 52 Ry CEEZ) 28 63 & “NLA,
HEF, WRLR. K2 D, RAGDE.” B M BOC AR U (Tt is the way of
the Tao) to act without (thinking of) acting ; to conduct affairs without (feeling the) trouble of
them ; to taste without discerning any flavor ; to consider what is small as great, and a few as
many ; and to recompense injury with kindness, O—— “ K217, RAZIEZ4H NH. BA
ZRHONH; mETALIER, UMK B RE: DR RERGE.” X —BARIER,
BB CLU/NARY . CARNYE” HIER S 2 B R, X RA e « IR E” A
HEfiE .

SN R Ry

M 1847 FFEEFE R Z @S N (XA “FTIpEFEALR”  (Delegates Version), | 1891 4 Aih i ik

@  James Legge, The Sacred Books of China, the Texts of Taoism, p.106.
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sy sEEA, JLPTUAE Tz 8 MEEH “FF” (the Word) BHilfhfg—4. D
XYRAUERI B OB T (X2 ShES Y 1 <R,

HHESAE “TEnIE — &P G, FraldGils TR IR, 4 2Pl “fRiE”  (embodying
the Tao). fEARE K. ZT “1E” MAFREAET HE S, WOETAHEKEN. ZHE <E ©
iz H5HAR, TREHZ “1E FRE TH <4n A, LBy “fF 47 ZiE, W
“HE RN 3B ST, RN BE O

XMAEN b B BFIHRATET “HIE” (o embody), THELAE SRR IN N IXE BB HE
2 AR B A, Bt B ] 518 TAEAE L . WA 20 R, BASAR Bag, B
ERAEE. B 4 9O MR MBS R GEEZY 177 R A (22 230 5K
TR EA R CUBT. CDUBIEE B <A 2, B MR I SR,
S “fki.

H52Z MR, AR “PRIE 1 T84 208, EEUHES 1B S0 o RS SR O AT A R,
HHLRE—A “18” F (the Tao), X V7SR BRIEK 1.

AR &R, CGEEZ) & M PO R — 2 REHAEH LR T3CA,  Hrb— it
BE B R F o  (F. R, S.) FE (Matthew Raper, 1705-1778) # NFEE. X — FA
“IB”, JEEERME (Ratio). #2EAF(EME MR K (the Supreme Reason of the Divine Being).
iEH (Creator). E5EH (Governor) Z i X MU, IEE RS — A DCFEBR T 56 (A-
bel Remusat) W& HXE LA 26 <187 B —E & . £ 5 (de souverain Etre). Ji[H (de
raison) A& U (deparole). HAKLHFE (Stanislas Julien) T 1824 4 ik (& L) 15
WA, B 9B KRB AT, BB K. B8 (devoid of action, of thought, of
judgment, and of intelligence), TMiX “BEARZJEYIHFEE (the Primordial Reason), AN
F A (the Sublime Intelligence)”, [HUbfiels CEAEZLY ¥4 Le Livre de la Voie et de la
Vertu(The Book of the Way and Virtue), ML, the Way {8 i N — Fhszma iRz i 3%, R
“IE” LR PR APREBECE B, AR A AR kR B — R R U, X R O AR EALR < AR
K <1 PIkEE. Bz, A SREE B B EME (LW the Reason, the Way, the
Law, the Nature), 75 58] B0 AT 8 %D HAbl the Way 5 the Law ¥ “i&”, EF|
SR FEFEART G E LM @S, Hanse B #FAR0 (Robert G. Henricks) 1455 FHE R 1
AN PR 1 CEAESY, w2 A the Way BB “187:© o BB BER VPO phit) CEESY A, W
KH the divine law .©

FHE S BEARZELL “ARIE” V@ <o M 47, BEAREL Z THEBGARM « bBRgr ]
PURRENEY “ %27, IR AR R — B Bt girb 1) < HRANHE” B “ Lag” ZARE —FE, AEA]

O zhEK (E—A 8 F7H— (BHEL 2 B MR, ChESCT D 2009 45 3 1

@  James Legge, The Sacred Books of China, the Texts of Taoism, p.47.

Q@ X—HAEXHELZMARNEE ERSHTHKICN: He that loveth not knoweth not God  for God is
love. H{RIBEITH “FHIBITFRHEAR” (NRSV), X N: Whoever does not love does not know God for
God is love.

@  James Legge The Sacred Books of China. the Texts of Taoism, pp. 12-13.

® LaoTzu Te-Tao Ching, A New Translation Based on the Recently Discovered Ma-wang-tui Texts,

translated with an introduction and commentary by Robert G. Henricks, New York : Ballantine Books
1989, IXANEAKE 5 EHEDCR I LR R4, B SRHEfEdT “EZ” S,
© WY, OXIEX 2 FEEE), dunt. @SEE B 2003 4.
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—MMNHRIIME G2 T <8, #REART. A, Fr DUSE B & A I 2 245 5 rh ]
“Way or Method” LURRE « Kiti”, © —Efs GEMEZAY Fog NRTH < 77, A%
27 (H20. 7) BMEFILTR RS KA 5] M) the Tao MR, b prod. “®#I¥ & MHEME
Jral, ORI B0 Sch, AV SR AN S A M S © (R e L B Y
REf CEfEZ) 2 98 ASTRBEANE RS, HED 8 <JHE” Mo E5% 1
SEAE B B2 CBRE —ANEE LS. © B2, WA BHER the Tao
HiE “HE”, EARVETTN <X IR T BRI [A),

Fc sk, BAES ES 5P 0R (FEY “EIMELR” (The Delegates Version) HIEIIETAE.
CTIPEAT A AR L M B BT (R, BRI < B am @
ZHh, EFEN G — T EEMMSMARR. b (AEmmEEY =N CouhaIE”, #iSL T
Z “1E 5Pz X5 (the Word) [MREL. #ifEHMES AH GEMEE) HiEAS TIPS
[F—4F, B HO AR B AW AR B “ELME—. EARN =" (one Bible in three ver-
sions) MIJ7%F; HHILHEAER “ AiEAAA” (The Union Version) MFE—BA# “ KWIHIE IR
Nobry THZEHAFRT “TCIRA S “KVIH T BB LA BT 58745 HIE B .

WVFE NMEAEAE G, I <87 SREERER X257 MIFAREA, 202 e [J 2
WA T T R A . AT AR TR, MR R AOAR AR BB Oy T T AR B, (H
SR filoet T AN R B O 2R, R AN RIS AE R AL B < B E IR L2
CYERAER”. AR AR R 2 (R ) R © B 44 NBCN IR RSO, AR R T
PP, BOYE “4mHE T VS dERIRI TS, P 44 T T o A BB D S R HOL
[ . fg” . ©

(AN “THpEA” HRZIGE, FEREST 1862 44595 REWHE] 1 £ 50 B Bt A \FEAT Bk
FF g E0E (A nglo-Chinese College), JfE FIEMS 5 TE T “ L&A Jik. XL
XA AR CEEZ) RECHETN, MBI MY 5 W R & B R VIE T
Tz “iE”.

b CIEAEZD 55 18 B “ KIEME, A1 BEM, ARG ANEAM FFE BEX
Bal, A/ERE”. EHEXECHRIR BN, BRE AR WA (E, AZZAMIE SR T 8 RY
AR SRR, arfe TR D, BAE A T F SRR R R, F RIS M E X BEA
RELI R, BEWE I T . OR A& XL B2 A" (The Decay of Manners), JfLA
KEP) “RE” Ryl CEME) 51 EW B, CEMEE) H38F I M, K fE{,
JAZTE X RS fEAL” IR SUrpR,; B U Rl < e s SRB AR < I8,

James Legge, The Sacred Books of China, the Texts of Taoism, p. 61.

James Legge, The Sacred Books of China, the Texts of Taoism, p. 15.

James Legge, The Sacred Books of China, the Texts of Taoism, p. 13.

RYEAR, CREZIE. IARF KPR, & PEMZEHRR 1993 4 5217
REA, (MR IURTOR P SCEZ ), 55 33—34 T

BRUEA, CPRZWIE. IR TR SO LM, 56 21 L

When the Great Tao (Way or Method) ceased to be observed, benevolence and righteousness came into

SECESECHENCHS)

vogue. ( Then) appeared wisdom and shrewdness and there ensued great hypocrisy. When harmony no
longer prevailed throughout the six kinships filial sons found their manifestation ; when the states and
clans fell into disorder, loyal ministers appeared. See James Legge, TheSacred Booksof China, the Texts

of Taoism, p. 61.
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T < b, w2 bt O

FURE RAE bR LB SO B ROIA i, AR B H R R AT AR KOS 2T AR
TEAEOCHL. Lhan bl righteousness XF R “A= X7 B3 “ 07, WTERE BB IIE L b, right-
eousness JFIE “IEX”, FELZHH “H N  (self-righteousness) FJEWR. KILAE CIHZ - #F
Fay Fl—Zr, BEEE X N (the righteous) WhkSZHL -+, JkfEH E” G 37. 29), Nt “H &
A (the meek) WA&SZME" (FF37. 1D; 2 (L) WRAH “HEEM A (the meek) HE T,
A AT A > R S: 5).9 #EfiE 2. CHgd Az « 30 TR g 24 sh 2N
to be accounted as righteousness (¥ 4; 5) {3 to be justified (¥'2. 13, 3. 20—28, 5. 1—
9, HAKATRE LA N E . U En] DI Ag,  9fh 4 Jefi /K (Reinhold Niebuhr) 2245 AT
TP R HERhPIsEEEE AL < BIRE C;© AT DLER, k4 B
7E CEEL) 25 18 A 38 M B AL righteousness. Ib—3EBH 2z “ X 5 « KiE
B AAZS . < RAZE X 1B E. SRS good and just men are needed # ¥ <A
2307 justice Bl « X7, MIFTEAE THEEBR T <HERME m0ms.©

FEEARER AR, BAER OCT CEMEE) 5 38 & « BTN — AR, RlfESE S5+
W7 “HEMAN” (with a purpose) ffdRe © 16 (EEEY #5020 BXT TN HIERh,
A FRE B« — VI = NI S5 ) B e 2R (All efforts made with a purpose are sure to
fai). © X5 (H£ - FAR 2T 3B 13 FIBR T HEBKN B0, RERMBHEZ G W
HIE B RERIBRE . B AER AR, T HA 2% KME IR L, MRAEE, RAEART 4.
WHERIAREGFTE N EDHMASER WMEE % RS RE.” KT 13: 2—3) K
i) © L ECHUNSER, G % W ABHE, WfE “LURE Gn order to boast)s J
GXFRYE AR JLFLR. Bk UBAER, TR A e CIE S0 o BapE)
%A, “HENG BEARDO ZTERK <K@ . < B R TR, ERER <R
S IR R A sl 1E T R ZI R

James Legge, The Sacred Books of Chinas the Texts of Taoism, pp. 80-8l.

CORAEED PRl “HERMAN (the meek)”, TE (FEEN MAERPHEIEN “RBFHN.

JEAiUR: (B UG B R, GRS 6V BEEEBRMARA R, 19954 He6. 11—12
UG AR K NIIARE S aria), W Al EEECCZ i 1989 4, 5 186— 187 TL.

When the divine law is not followed good and just men are needed. W hen falsehood is practiced true and

® 06006

wise men are needed. When the family is at odds filial sons and kind parents are needed. W hen the state is
at stake, loyal officials are needed. JLUFMHM. € IUHXTHRE TIEMEZAD, 5536 U1, So virtueis lost when
the divine law is not followed ; humanism is lost after virtue; justice is lost after humanism ; formalist is
lost after justice. WLVFMIR. €I FEXTIEZ TIEMAD, 26 84 T,
®  (Those who) possessed in the highest degree those attributes did nothing (with a purpose). See James
Legge, The Sacred Books of China, the Texts of Taoism, p.80.
James Legge, The Sacred Books of China, the Texts of Taoism, p.72.
BFREANE BEAH LOEER BEEAT. When only the intention is to do good the good is not rec-
ompensed. When there is no intention to commit evil, the evil is not punished. # E 3046 H X — 2 18358
B2, W aEFONL BROANRE BRERFEE T, HBENE BREARL RO TEDSE

A. There is no filial son in poor families unless the virtue means what you would do instead of what you

SNC)

ould do. Few moral men could be found in the world unless the evil of lascivious means what you commit

instead of what you intend.
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= HERSH “WE” 5 R

PR DL CEMm ) K <R DL v GRtED B9 < DLEIRAR”, o vF AT DL Al Affsk
MNETHEER T 2 5588 BOUUM LB Ir fe. st T 8 S BRSSO SO E R
BRSOy PTG I S i PR 7 ST SR B AR, A IRATTAFLAET WL TG U7 A T A
TS e [ S AR A . BeAh n SRIRATTRE A B X e e b 32 52 0 19 A 25 [ 7 2 A0 e ]
MR e “gRBEfL”, RIRBEE BRI,

o “FptIRiy” Qo — N 5 E EEARREAR S, SR BE, PR B
REFE Wi, AFABUARK SN SN, “ WD IRME” MR RTE TR AR SR — B RER 2 R H.
M2, e« EBE” R ANER. R <G BPEE hide one s ca-
pacities and bide one s time (FEiB{SE/). SERFTHL) AUMF R, B 220 2o N —Fh O lE ) )8
. PEUCHRA CRREED TN “BDLIRMET MRS R CUERT. (BRI WAL <4
JerRiE AN BRI % <R REA S K R, SEME B CE SRR
071 KRR

BN CFRED,  JFA BESCAR T s B i i, x5 A I e 51k S K e
oo THRBATIER VG N O 0 b B S, 502 AU — A WA e T BT 51 AR ik AR
Rwtnt. Heb st MRy, HEEES v CEIEL) 55 7 BRI — SRR

CGaEEL) 57 R Y “ RKHA” MEFEM “FNER” R “ R BTUlREK HA#,
DIAEZE, MEgkE. ZUENERL S S i A7, AR DL TEAAR 7wl
Aho” BRHE S0 SR B T X B

Heaven is long-enduring and earth continues long. The reason why heaven and earth are

able to endure and continue thus long is because they do not live of, or for, themselves. This
is how they are able to continue and endure. Therefore the sage puts his own person last, and
yet it is found in the foremost place ; he treats his person as if it were foreign to him, and yet
that person is preserved. Is it not because he has no personal and private ends, that therefore
such ends are realized ? U Bk £ £ B R A ke Bk, BAs ol AR W E
CIF R AT . “FARXFAT AR, BRATHAEZT HFAFEIR.” (The Sage -has
not self-interest, that he is therefore able to realize his self-interest)®
FIiE “ANBAEREEK AT CJEH BT, SIS (EEE) < RANZ 7 [T
A8 “DUNRR. DR Z, O i FREH (R4, XIERL “RITRMHEE AR, w
ORI NN ORI RIEEIROA &, AL MO NN, (AT 10: 43 —45) HUHES ML HALT
g, CEEE) 8 7 mrEEsE “$8%” (Sheathing the Light). fI4 @& “$8i” 7 #Ak
FAN: i “HFMINZIBEHE. AZIEER, A4 fes4 HORIEXR”. (The chapter

teaches that one s best good is realized by not thinking of it. or seeking for i@

James Legge, The Sacred Books of China, the Texts of Taoism, p.52.

LaoTzu Te-Tao Ching, A New Translation Based on the Recently D iscovered Ma-wang-tui Texts,
translated with an introduction and commentary by Robert G. Henricks, p.59.

James Legge, The Sacred Books of Chinas the Texts of Taoism, p. 106.

James Legge, The Sacred Books of China, the Texts of Taoism, p.52.
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BARNKE “fpt” BN “FRRSE . SR, mERHES N AREMN “BEOL” B E A
ZIBBIE. AZIEIBRY WRIZE S0 BV RAREHRE, AR “RDOE” R < REisim A 1
A AR, AT EAMES X CEMEZ) 5 5 T BE AIE.

“RIZIE, AREEGTIRATE HRA&E. $THF. TFF.” (May not the
space between heaven and earth be compared to a bellows ‘It is emptied, yet it loses not its
power ; it is moved again, and sends forth air the more. Much speech to swift exhaustion lead
we see ; your inner being guard, and keep it free) BRI/ “FF” 2ZMEA holding on
to the mean, O 252, J A4y “Fb” L 4E “Fob”, BHT k& ARBHIHEG EH
KE, mAE “FE” 2 b7, PTAIRAM R FE LK AR RTEG, I L X R ERA
“BEA” (the Use of Emptiness) 7RBP “F =7, ik AL W48 “B RakdhE, KK E
BT MR 87, XA CR”. BT RE b7 ER 7 R A, LR CFAFFHRI.
(Quiet and unceasing is the operation of the Tao, and the effective is the rule of the sage in
accordance with it)?

XA TN, SR f 9E”, RS CAZEBE . AZIEERT KRR,
M A (FE) P P—ANEEMES B2 “BC” (kenosis. M2 7). HEKEL AL CHriF
Mg E2N ¥ <l Fo8 “f=HC”, A (John Cobb) & ATHH 22 S IR U2 “ H 3K
=" (self*emptying)c® ik, 77N BRESEEE (2 i KNS REFTZA
18 7”7 (Blessed are the poor in spirit 5. 3).@

bR, 78 GEES) H4 5 <, mMAZBAR —B HlESE < BEER
“Z%” (emptiness), WHNETZ “WE” BIFtL—A “FFMEL": The Tao is like the em ptiness
of a vessel ; and in our employment of it we must be on our guard against all fullness. H{ R
X— B AT RERE NTAIFER] ;. The Way is empty ;yet when you use it, you never need fill it a-
gain OfH L, FIFES B AR EAGE B FHRE K B 5 < Bw M RS HISEEE B
MR AERE S Ja R 1ERT . <A a0 by, EHZ AT —Y, RME ARSI AR 3K AAE
AR, E— DT MESE.” (There is nothing before the Tao 5it might seem to have been
before God. And yet there is no demonstration by it of its presence and operation. It is like the

emptiness of a vesse)©
1F CEMBE) 2521 M 23 TAER T, B SE 0 M B0 (the Empty Heart) 5l
HH AL IR “KIEHES”  (the Eternal Ideas), Fl “48%tHIEES” (Absolute Vacancy )@ fffk

LaoTzu Te-Tao Ching, A New Translation Based on the Recently D iscovered Ma-wang-tui Texts,
translated with an introduction and commentary by Robert G. Henricks, p.57.

James Legge, The Sacred Books of Chinas the Texts of Taoism, p.50.

John Cobb and Christopher Ives eds., The Emptying God : A Buddhist-Jewish-Christian Conversation,
New York : Orbis Books 1990.

CHRNBORERZMN, £ CER) MEARPHEREN < EOMA”.

Lao-Tzu Te-Tao Ching, A New Translation Based on the Recently Discovered Ma-wang-tui Texts,
translated with an introduction and commentary by Robert G. Henricks, p.56.

James Legge, The Sacred Books of China, the Texts of Taoism, pp.49-50.

CIHZy - QDY il <y EHeNGE R, HRESERME -7 @1 1—2 (AL - f£E D b
Pl CREMEE, RTMES LEEHRET. R L2 TEREIT RS, (oD oy s
B A void, {AEEDD FH “ B2 N vanity.
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ZT N “RE” (Emptiness and Nothingness) g O 5% — R FEEE IR AT R AT IE B <5
o, MO A (EEE) 2 W, CmEET. AT, R M CEE) 2 .
R CHBEITT. CRMETZ? @S M SRR, 2078 FUHE SR BErh, ) L)
HIATS SR — b« g PRI 47 .

XA ENE MY a2 A T B AU B b, O T Ak 2 BR B AT B PR ) — A
W TP JTIE AR G TR —RE ik T BRI 1 (R BoR. Ty EEIARY
YR FEARFE F RREAE. K, fEEIA (Jacques Derrida) [1) Comment ne pas parler #ik
D9ME AR BMEU) BOTE SCRI B, P97 23 RAF 3R O TP AR, AN IR (iterally ), R How
not to Say: Denials; MM % E#ITE, WAL How to A void Saying : Denials, @ 4R — EL[A]
B 7 N R E AR, FRATR KIL “AIEA T (He who knows the Tao does
not speak about it, he who is ever ready to speak about it does not know it). “ K#AF” (The
greal argument does not require words) 2K E‘J*HM%%JMTH’%%’J%@

FAAR) 7558 PRI ARt 1R Bh s o 2 i, RIBEBAT AR IE A (Masao Abe) 5 — 5 51#x B 21
DR B A, AR AT g M, B R AEAE Mk
B Snyaw) BEA—H HETN 0 WR Cemprying). TAE BB <2
(emptiness). TEXFH “IMMEHHER”  (properly reinterpreted) ™1, JEEBHudd “mEc” m
B — R EIRE LS, MR B WAER X A EAE”  (double negation of empti-
ness) 1A 9P 7715 . @

R VRAEX R BRI, IR FURES BEMR R < B0 AN AT DA o (5 ON o R A
AT B E NI B, T HAOB T — AR VU 7 P 3L R A A A M . 0 X L R A AT
B, KA AR IR R IR 4T IT R RE A IE.

9. WV “ESCRRE” TR

TH ST o [ B 2 O R [ SO B R INAEER, TSRSk T [ AL b
BRI T — Aok SR b A TR, AN R A I AR, R A
SERF SR AR OGRS . B A RE BRI VU7 22 AR o [ SCA ) R AR AN 12 32, 1 20 i Rl
AR SROEH BB AR, TR TR 1R R A8 1.

ME I CFRI7 2E45) BIBHEIERE K < B EMxE”, RO H BFE2E. R E iR
(I AR A Xt T AR, R Birh S P [ @ SO BT AR TR . B T SR
e O SO 5, IR B AR A A R R 48 R A CLAR B T Xk HL B X 1 )
PAREETT A RIES . I, A1 <t etk BARFI SO EE R, 4 B s SR ML A, I
FRER IR, e TEEE PR 7 AP 5 S A0 AR A L [,

@  James Legge, The Sacred Books of China, the Texts of Taoism, pp.64-66.

@  See Graham Ward Barth, Derrida and the Language of Theology, Cambridge University Press, 1995.

Q@ (EmE)y Hs56w (FET - FWitd. BRI H B Janes Legge, The Sacred Books of Chinas
the Texts of Taoism, pp. 100 189.

@ Masao Abe. Buddhism and Interfaith Dialogue. Honolulu: University of Hawa T Press 1995 pp.

XV-XX.
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SN P EZ RE . TR E R iR O =R, E R
R R ), T WIH) <t Ft e [E” st eSO B o, “ PR Ta e feta R C AR
W RO ARI . ST, 2 CRE Y CPEMET RO RTRRIN . CRET F SO FEIE
T SO PITes A, TR AR IRZN N JE IR AT <« PEAE” 15 DAVA 52,

o R AT S, BRSSP B AN R S TE B A R A AR S . AR T AU AR S
R IR EL <« shgm sy Bk, e @ 2 HRE. R IR SEE ] gRInt S A
G ZEAME,  IERIA A <Rl B @bl ) B IERM AR, X IER “4C
B PR A A L

Va5 NFTIE I < e a0 8 a0, B SRR A% (Louis Althusser) ATELE
(Alain Badiow) M4 AHKHE TR LA ELR 24 2 “IErh0y”  (decentred) [, @ «—ANHIF
B AR SR L”  (de-centered). © X BARSEANT & P A S0 “TRIEBOAT. o, B
TR (AR “JERIERH GBS —4a), “BEF kin) AR < HREE 5T EE
AN RN OC R, MAE)G ) CpE AN BFOEEY —Hd, <RI By <
B (race)s FFFHLL “UEHIH EN B b siA MR BRI, ThRFCH) “ hLiEE” BoN— &R 51
FRFNES SR, BEUL,  JRATSHE ARE AR X LI 38 5 MRS A [ i) B pR .7 @

B, “Zescrse” 1 <qihay B <, meE “ibhERCONME” (Let other be
other), #E2 R /K © E4F (Karl Barth) ¥4 “ik BN E7F”  (Let God be God) HIHE
WO MR AE AR BAIRAZIKIE -, (ERAE N AT R RERIE b3 - 3K
BAVFTAEIIESE, HA— I Gt ) Lxk.” OEt, “BATE S FEHLRE, “<xb bR HIA%EIL - -
KT AR R O N HNE 5 15— PREE, {8 1 #5 A7 FT R o8 4 5 DA« A SR A& (the
Wholly Other).

B, DAEARERM S TR TTAES, MRSl IR §7okf <y 1HERR T —
Fhee 52 e B BB, T3 — VIR AT RERAS: —BUR FAH « o ilfith” Pk X R, O HE
— “H&” PrARK B, “RO®E BE CREAE. TR KD RKFETE David Tracy ) i
—BRRH: X R CAIRA b EIER M, TR CFRATWORI B B« S
[FfhE” (projected other). “Xfifi” #I HAe UG TR 3> MHIREAM KE 2 “filh#”  (Other)
IS BNMETE TR “]AT ZAMOEE; XL ikt .©

CEICRREET WA IER M, MR A CdOiRiE K CXE 07 x4k,
M “H IR b Aoy <R PERIAR ", DS “ B M ferb SO <R3 R 0
B, IXAT e PR A i K AR AE IR B,

AN F R S — D7 TR AE T AR NP K POZIR e Ear, RN AN XA RERIE b [

g € Epued, CRkEA2 8 1L ot PR, 1989 4 H 11—120.

Paul Goring ed., Studying Literature : the Essential Companion, london: Arnold, 2001, p. 213.
Peter Hallw ard, Badiou : A Subject to Truth, Minneapolis : University of Minnesota, 2003, pp. xi-x.
AR € [ HE R BGAY,  JERG ZHESE 2009 4 %5101, 1 TL

Karl Barth, Church Dogmatics : A Selection with Introduction, New York: T & T Clark 1961, p.51.
ol BRI - B R, RMEKSER &k SRR 1990 4 5 111112 UL
Karl Barth, Church Dogmatics :A Selection with Introduction, pp. 51, 40.

CESNCESECNENCHS

David T racy, D ialogue with the Other : The Inter-religious Dialogue, Louvain: Peeters Press, 1990, pp.
4 49.
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W, REUEHRN AR ke hE, AT A AR IR I [ 7 XA fRil %
MKEH] “AhF” gt )z 2 S

MARA Faii, KER “fhE” SWELMA—FEUR AT EAG “Ho” M. #%Kie
WAE g2 7, RO a0 EARFNE SEA A REWRT S 2, X—XkT HIRRER
out FRAE MG, R N ORI OC ., R < b Ah B Al B A R IR R —
Fliaf AFE AR UR . tout autre est tout autre CE— Mk 2/ —AMhg). O i HE ik HSE
BH E5RR B B Dius est tout autre (g A SR MEIFE. O T£& k¥ (.
Hillis Miller) F1-R¥E+E (John D. Caputo) #+ e F AR (RSB AR HLI5. Every other is
wholly other (i —AMili #5524 AR 1A ). © 422 WIXRE (1 BBk, 7RIA 22 Sk w2 Ak A —
P @ AT RERELTE « iy W H.

X PR Lens 1) « 257 A <ph—" PrEcibEigen, RAE ANKIGRES R« 247 fo
“UEIE”,  EFTPRIERTEE 2 A FRUR 2 BB AH BBk, R KSR “fhFH” i —Ff « &
WEUE” (identity polities), WIFFERZAEML <0 M, #HE 2, “ibfEsonfhE” 4
SRR U RS A REEARA A R R, AR R A BRI AT 4 R B N . O
AR, RER) “fhE” 2B DAa] DL Bpp 2/ <Ath JeE” AHOCER, IR B 48 75 57 AUA
ERARGH Aty iz, SETECAAENE S SO EBERVE G2 [ R A EFRATT “AEXT
W T A e 1A EIE BIXF G . © I tjeh 2290 5022 SR 2 3 ) SERME 00 0 SRR, SRR E AT
BT R, “AhiE” B KB 5 SCRTREAT SRR AU,

X B, —UIE W aE e <l M o<BmN” BXHERRF, “@CRRL JtH
W, ERATDLUL MER AR ARRWE. HILECGR A TORE A b E . dhm < B
ftiF A (self-othering)® HIFEEA LR, £ “dehn” s e 1« EIEREE.

(% Tl

@® Jacques Derrida, The Gift of Death, tran. David Wills, Chicago: The University of Chicago Press 1995
p. 82.

® Jacques Derrida :The Gif't of Death, p. 87.

@ ] Hillis Mille, Derrida s Others,  in Aeynep Direk and Leonard Lawlor, eds., Jacques Derrida : the
Critical Assessments of Leading Philosophers, vol. Ik London : Routledge. 2002 p. 332;John D. Capu-
to, The Prayer and Tearsof Jacques Derrida : Reli gion without Reli gion, Bloomington: Indiana Univer-
sity Press 1997, pp.3-4.

@  Jacques Derrida:The Gift of Death, p.83.

© EERMFAAI TS5 Alain Badiou, Saint Paul : The Foundation of Universalism, Stanford: Stanford
University Press, 2003, pp.10-12.

© WEeFR: CREAANIE, EERER Jbnt. BECCLERAL 2001 4, 55 39—41 T

@ David P. Haney, The Challenge of Coleridge : Ethics and Interpretation in Romanticism and Modern

Philosophy, Pennsylvania: The Pennsylvania State University Press 2001, pp. 181-184.
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The process of reconstructing the history of literary families is also a process of logical con-
struction. By focusing on the transformation of political and cultural institutions and sorting out
the historical evolution both of literature and of distinguished families, we can describe the his-
torical evolution of literary families in ancient China, that is, the progressive succession and or-
derly progress of three different forms over three periods. The period from the Han dynasty to
the Southern and Northern dynasties saw the emergence of literary families of classical schol-
ars, succeeded through a process of evolution by literary families with hereditary power. In
the Sui and Tang dynasties, this latter group coexisted and to some extent merged with literary
families of scholar-officials.” The Song, Ming and Qing dynasties witnessed the continuation and
transformation of literary families of scholar-officials,  who constituted the mainstream literary
families of that period. In addition to the above groups, there were multiple forms such as liter-
ary families of historians,  literary families of humble origins, literary families of common-
ers and so on. To construct an academic paradigm of the history of literary families, it is neces-
sary to integrate four levels of research into an organic unity :research on individual literary fami-
lies, research on families in specific periods and in specific regions, and research on literary fami-

lies across history.

(12) The Possibility and Value of Scriptural Reasoning between China and the West
Yang Huilin © 192 °

Scriptural reasoning usually involves drawing parallels among the Jewish, Christian and
Islamic scriptures, which show that sacredness may be variously identified and that diverse voices
will not converge into any kind of monologue. However, the scriptural reasoning inherent in
the Abrahamic tradition may have overlooked another rich resource, namely Christian
missionaries translations and annotations of the Chinese classics. James Legge s translations, es-
pecially the linkage between the Way and the Tao and that between kenosis’ and the use of
emptiness inthe Bible and Dao De Jing respectively, reveal the possibility and potential value of

scriptural reasoning involving China and the West.

(13) Market Levels and the Capacity Gradient : Measurement Issues in the Rice and Millet Mar-
kets of Early Modern Anhui Wang Chunfang ° 206 °

The standardized official system for the measurement of length, capacity and weight coexis-
ted with a variety of non-standard measures throughout Chinese history. It is necessary to probe
into the inner connections among markets to find the relationship between vessels for the meas-
urement of capacity. In the rice and millet markets of early modern Anhui, there were various ca-
pacity-measuring vessels with varying unit values. Nevertheless, a capacity gradient can be
found in the system of multi-level markets ; in other words, the unit value of a capacity-measur-
ing vessel was negatively correlated with market level. The lower the level of the market, or the
further it was from the central market, the larger the unit value. The capacity gradient was an
indirect price gradient ; and like the price gradient, it could ensure profits for the rice merchants,
thereby becoming a link that sustained the development of the rice and millet markets in early

modern Anhui.
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